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PREFACE

These lectures were rather warmly received in Rome. The Catholic press presented summaries of them. We have been asked for the texts. Here they are.
We describe the social renewal which is underway.
We deal with the end of a heresy: paganism in social and economic life. The error which is at bay is floundering in the waters of socialism and anarchy on the one hand, and of blind conservatism on the other.
Christ had been dismissed from political life and economic life. He wants to return with the benefits he can bring, with the reign of justice and charity.
Ideas pave the way for events. The Christian social idea is well on the road to victory. It re-awoke in the middle of this century which is coming to a close. Leo XIII took the helm of the movement and was responsible for the triumph of the idea. The events will follow. The idea has its apostles. They will not retreat any more than did the apostles of early times.
Through these lectures, we wanted to make our own modest stroke of the oar. May they enlighten some minds and influence some wills!
The Holy Father has been very desirous of taking an interest in us and encouraging us. We dedicated the lectures to him as to a tenderly and resolutely loved Father.
Rome, On the Feast of the Rosary, 1900

FIFTH LECTURE
THE SOCIAL MISSION OF THE CHURCH

[Four cardinals honored us by attending this lecture.]

Your Eminences:
It is not without emotion that I speak before you. You are the senate of the Church as the Pope is its spiritual head.
We read in the book of Numbers that Moses was told to establish a senate of 72 elders, chosen from among the most learned and the leaders of the people. God promised Moses to give them a share of his special graces of insight and authority so that they might be able to assist him in his task: Et auferam de spiritu tuo et tradam eis, ut sustentent tecum onus populi et non tu solus graveris.
Moses today is Peter; he is Leo XIII. Such is the Christian faith; and since the time of the catacombs, we have often seen Peter represented in the posture of Moses. Tradition has often called you the senate of the Church. St. Pius I, writing to the bishop of Vienna, said to him: "The senate of Christ, established in Rome, greets you." We who come from Gaul humbly accord to Christ's senate sitting in Rome the greeting which it once sent to our pastors.
I. Today, we want to consider the beneficent role of the Church in the social life of nations. It is good to study Church history in Rome. It is here that we find the Church's head and heart, the radiance of her doctrine and the expansiveness of her charity.
The lessons of history will lead us to recognize the Church as the liberator from all forms of tyranny and the promoter of all forms of progress.
II. But God chose to delineate the role and destiny of his Church himself in the Old Testament. Let us ask the prophets for God's secret; the Gospel will also help us interpret them.
Isaiah and Micah both described the bliss of the new era. Isaiah has the Savior himself speak, in Chapter 61:
The spirit of the Lord God is upon me. He has sent me to bring glad tidings to the lowly...to proclaim liberty to the captives and release to the prisoners, to announce a year of favor from the Lord; ut praedicarem annum placabilem Domino, ut consolarer omnes lugentes.
And the prophet added: "God swore, O new Zion, he would not let your enemies devour your grain and drink your wine." He wanted to speak of the peace and abundance which would prevail in the Church (Cornelius a Lapide).
That those passages apply to the Messiah, we cannot doubt. Our Lord himself alludes to that in the Gospel (Matthew 2, Luke 4).
Micah is more realistic in his portrayal:
The church is the mount of the Lord's house... It shall rise high above the hills... They shall beat their swords into plowshares... [and] every man shall sit under his own vine or under his own fig tree, undisturbed. [Chapter 4]
The prophet is obviously comparing the new era to the most prosperous years of the reign of Solomon which are described in the same terms in the third book of Kings, Chapter four.

That does not mean that peace and prosperity will not be subject to disturbances. There is nothing absolute on this earth. There will always be poverty in our midst. One does not reach the kingdom of heaven without experiencing many tribulations (words of St. Paul in Acts).
But the prophets contemplated the new era in its entirety and it appeared to them like a beautiful sky scarcely marred by clouds after a time of great storms.
The prophecies are clear. Christ will bring peace, liberty, and prosperity to the people who remain faithful to him.
III. The Gospel repeats what the prophets had announced: the new era will experience a prosperity unknown in earlier times.
Jesus, preaching in the synagogue of Nazareth and receiving the representatives of John the Baptist refers his interlocutors to Isaiah's prophecy: "Go back and report to John what you hear and see... The poor have the good news preached to them" (Matthew 11).
Another time, Our Lord speaks to his disciples about wealth. He says clearly that it must not be the principal object of their concern; but he adds that it will be given to them in excess. He tells them: "Do not have too much concern for material goods; seek first his kingship over you...and all these things will be given to you besides; Haec omnia adjicientur vobis. No one has interpreted that passage better than St. Augustine.
The goods of the earth will thus not be the reward for good works. That reward is wholly reserved for heaven; but they will be given to us on top of that, as an expression of generosity (mantissa) or like the extra amount that vendors add to the weighed merchandise.
And why should we forget to mention this supplement in our preaching of the Gospel?
A Latin proverb cited by the poet Lucilius, says quite rightly that the extra amount brings greater pleasure than the merchandise purchased: Mantissa obsonium vincit. They also say in Italian: E piu la giunta che la derrata.
Our Lord indeed wanted to promise this supplement. He understood human nature. Let us not be more rigid than he. Christian morality only forbids an excessive desire for wealth and a thirst for pleasure.
St. Paul repeats Our Lord's teaching: "Train yourself for the life of piety...with its promise of life here and hereafter" (I Timothy 4). Corneille de la Pierre, summing up the teachings of the Church Fathers, adds: "Piety promises us a long and peaceful life here below, with ample satisfaction of our needs."
Let us not be content to preach the virtues of perfection: renunciation, sacrifice, absolute detachment. Let us imitate our leader Leo XIII. When still a bishop, he explained in his pastoral letters how the Church is the source of progress and civilization. As Pope, he insists, notably in the encyclicals Rerum novarum and Inscrutabili:
The Church freed the slaves and promotes the reign of justice and charity; she fosters the arts and sciences... Civilization advances in proportion to her freedom and activity.
IV. Furthermore, the entire Gospel and all of its moral and social teachings assure truly Christian people of prosperity.
Obedience to spiritual or temporal authority finds a solid basis in religion. Is not obedience the guarantee of order and peace?
The family is honored and sanctified by a sacrament; it is made durable by its indissolubility.

A doctrine which makes work a duty, justice a strict law, almsgiving an obligation, fraternal charity a sincere virtue, and temperance and restraint a precept; will not such a doctrine, as far as humanly possible, fill in the abyss which separates the rich from the poor?
The abolition of slavery was not proclaimed in the Gospel, but it paved the way for it.
A life of luxury is ruled out by the spirit of the Gospel. Art and science are fostered by the mission to teach which was given to the apostles and by the development of the form of worship which requires the dignity of the eucharistic sacrifice and the sacraments.
The poor person and the slave can no longer be trampled underfoot and scorned after the Gospel has declared that, in them, we see Christ himself.
But it is time to attest to the fact that, over the course of history, the Church has indeed fulfilled her mission and promoted her principles to the extent that human weakness permits.
V. To understand the contrast better, let us first look at the situation in which the Church found pagan society.
After a period of relative moral greatness and of natural virtue, Rome and its vast empire, seduced by the temptations of wealth, had fallen into the most profound state of corruption.
Suetonius, Tacitus, and Sallustus tell us how far the empire had fallen in terms of debasement; how the most shameful vice prevailed at all levels of the social ladder; and what hatred had built up in the hearts of the poor and the slaves.
Rome is at the peak of its prosperity. Nothing equals the magnificence of its palaces and monuments. Its ruins are testimony of that, after 1800 years.
But what is most characteristic of Rome is not the beneficent institutions. It is the baths and theaters. Rome under the empire is a city of pleasure and luxury. Her numerous establishments are vast dens of pleasure. She has several amphitheaters, one of which can hold spectators by itself.
The great circus accommodates 300,000.
Not a single beneficent institution is to be found. The people sell themselves to those who court them at election time. They ask only for bread and pleasures. The luxury of the great surpasses all imagination. The luxurious dwellings are utterly dazzling in their mosaics and marble. Gold, silver, ivory, precious stones, and the rarest woods are used lavishly in the furnishings.
The wealth of the mighty is immense. It is acquired through extortion in administering the provinces and through embezzlement in the markets of the state. [We know what Verres was able to do in one province in three years of the republic and what was done by Albin and Florus in Judaea, Flaccus in Alexandria, and Sallust in Africa.] Caesar attends the public games in a massive gold chair. Croessus possesses 250 million in real estate, without counting his furnishings and slaves. Seneca, who wrote so well about honest and moderate means, has 60 million in land.
Caecilius leaves his heirs 125 million, 5000 slaves, 3000 pairs of oxen, and 260,000 other animals. It is the same with all of the prominent people.
Their senseless squandering is beyond description. Caligula spends the equivalent of 40 million in one year. Lucullus spends 25,000 francs a day on his dinner. Heliogabalus feeds fois gras to his dogs, grapes and golden wheat to his horses, and pheasants to his lions. We hear of his twenty-course feasts, his massive silver couches used at the table, his silk robes embroidered in pearls, which are worn only once. The women wore immense fortunes in jewels. There were some, according to Pliny, who bathed in ass's milk seventy times a day. Poppaea was followed by 500 asses in her travels. Pliny mentions one matron who wore more than eight million in jewels when merely meeting intimately with friends. All of Rome indulged in such behavior to a greater or lesser extent.

Sensuality engenders cruelty. Pagan Rome justified this principle; hatred and cruelty prevailed everywhere.
The greatest pleasure was found in seeing gladiators cutting each other's throats or battling to the death against wild animals.
Innumerable men's lives were sacrificed for blood thirsty amusement.
And it was our ancestors, the Gauls, the Germans, the Bretons, who, as prisoners of war, paid the price of these disgusting festivals.
The austere republic of Fabius and Scipio already was familiar with the circus massacres.
At the time of the funeral of Lepidus, Rome watched 22 pairs of combatants fight each other; and sixty at the funeral of Licinius (183 B.C.). Those are their legacies of beneficence to the people.
For the spectacles which he intended to sponsor, Julius Caesar bought such a large number of gladiators that his opponents took umbrage and a decree of the Senate set a limit on the number of gladiatorial net-fighters and Myrmidons who could fight each other in one day.
But a short time afterwards, 640 gladiators were seen coming to blows under the auspices of Caesar (Suetonius, Caesar X).
Augustus forbade lenders to offer more than two games, with 120 men, each year. Horace (Satire II) and Perseus (Satire IV), however, speak of a hundred pairs of combatants put forward by individuals.
At the spectacle held by Augustus himself, ten thousand men had been seen fighting.

Tiberius also set a maximum for games to be held by individuals, not out of humanity, but to
safeguard imperial prerogatives.
Once Trajan offered ten thousand combatants.
Under the Republic, the cost of a showy gladiatorial game was estimated at thirty talents of gold (184,000 francs). Under the empire, much more was spent. The Samnites, the Gauls, the Thracians, the Germans, the Bretons, the Suevis, the Dacians, and the Moors shed their blood in order to amuse the Romans.
In the year 46 B.C., Julius Caesar had an artificial lake dug on the plain of Mars in which two Tyrian and Egyptian fleets, comprised of ships with several rows of oars, and with 1000 soldiers and 2000 oarsmen, would fight each other. Augustus brought 3000 men together face-to-face, and Claudius, 19,000, in a naumachy (spectacle representing a sea fight). Eighteen elephants, 600 lions, and 410 wild animals participated in the games of Pompey; there were 3500 wild beasts at the games of Augustus.
At the opening of the Flavian amphitheater, Titus dedicated a hundred days to amusements for the masses. Nine thousand wild animals were sacrificed.
Trajan, after his successes over the Dacians, put eleven thousand ferocious animals into combat against gladiators.
Ovid, Statius, and Martial exalted these games.
Cicero said that they are a salutary lesson in contempt for sorrow and death. Pliny praised Trajan who gave the people these entertainments.


blood.

Tacitus, while somewhat regretting the spilling of blood, says that, after all, it is only venal

Seneca alone expressed a certain sense of disgust. The idea of the rights of the humble

and weak was absent in paganism. Christ taught the world what a soul was worth.
Women were accorded no respect in Rome. The young pagan girl could be sold or killed by her father. She was married to the person who offered the highest price and she became his property and essentially his slave. He could abandon her.
Polygamy and divorce were sanctioned by the laws.
The child was not regarded as a human being so long as he had not been suckled. Many were put to death. Augustus himself sanctioned this practice through the legal process.
Abandonment of infants was a widespread custom under the emperors, according to Suetonius and Tacitus. The father could kill his children or sell them.
What of the slaves? There were enormous numbers at first. Out of 120 million subjects in the empire under Trajan, fewer than ten million were free men. Every wealthy residence in Rome had several thousand slaves catering to all of the whims of their masters. At night, they were locked up in the dark vaults called Ergastula.
The slave was a thing, an object of commerce, legally on the same level with animals.
The master had the right of life or death over the slave and he used it fully. If there was a murder of a free man in a particular residence, all of the slaves of that house could be put to death. Hundreds could be punished in such circumstances.
And the poor? Helping them was looked upon as a crime. We are familiar with the episode in which an emperor who was tired of seeing them in the city had three ships filled with them and had them sunk at sea.
VI. Peter and Paul came to Rome. They soon won over some elite families of the patriciate who had preserved the old mores: the Cornelii, the Pomponii, the Aemilii (the tombs in the catacombs tell us the names), and some new families like that of the Flavians, one branch of which remained pagan and soon obtained power.
Their successors converted the Coecillii and the Fabii and many other patrician families.
That is what made it possible to create the great subterranean city of the catacombs in the suburban properties of those families.
Large numbers of the disinherited also accepted that doctrine which offered them freedom, charity, and a rise in fortunes which they had now known until that time.
Pagan morality would have to be countered by the morality of that new "city." The apologists Tertullian, Tatian, Minutius Felix, Justin, Eusebius and the others expounded upon that morality, defending it against the pagans and the emperors themselves.
The catacombs, that immense subterranean city whose passageways, if they were laid end-to-end, would add up to 300 leagues of streets bordered by six million tombs; the catacombs, by their very appearance, their decoration, their symbolism, speak volumes about the purity and austerity of the mores of that generation.
Instead of Venus and Mercury, Christian art offers us the gracious model of the Good Shepherd and the pious and edifying symbols of baptism, penance, and the Eucharist.
VII. Works of charity for the alleviation of all forms of suffering have their origin in the catacombs. Tertullian said:

Each person brings some money every month if he can and if he so desires. That fund serves for the nourishment and burial of the poor, for the support of orphans, castaways, exiles, and those condemned to the mines or to prison for God's cause.
Almost all of our charitable programs were already in existence there.
No form of commitment was unfamiliar to them. They did not forget love of country.
Tertullian said:
We pray for the welfare of the emperors. We ask that their empire be peaceful, their armies courageous, the senate faithful, the subjects submissive... As for public contributions, we pay them in full and without fraud.
The contrast is complete.
We could symbolize paganism with a few names like those of Heliogabalus, Lucullus, Poppaea; and Christianity by the Sebastians, the Agneses, the Cecilias, pure and radiant names which inspire virtue.
Virtue which was fragile and lacking in human power, like David confronted by Goliath; virtue represented by the apostles and their disciples battled against the pagan colussus and overturned it.
A little yeast, the powerful yeast of humility, purity, charity, and penitence, was added to that compact mass of pagan society; and the entire social body was uplifted. The yeast penetrated it and completely revitalized and cleansed it.
VIII. The emancipation of the slaves is one of the most beautiful historical testimonies in favor of the Church.
Our Lord set forth the principle for that emancipation by calling all of us his children and his brothers.
St. Paul, interpreting Christ's thoughts, wrote to Philemon: "There is no difference between the slave and the free man; you are all brothers...love one another."
To the Ephesians, St. Paul formulates the duties of the masters. "They owe justice, kindness, and respect to all who serve them; they have the same God." Those principles would soon transform the situation of the slaves into one of simple servants.
The oldest Church legislation, the apostolic canons, demanded a weekly day of rest for the
slave.
We must listen to the Church Fathers crying out against the harshness of certain masters.
St. Chrysostom said: "Why do you need to have a multitude of slaves following you about? See that they learn a trade and emancipate them." St. Gregory of Nyssa said: "Masters do not forget that mankind is free by nature and that, before God, your slaves are your equals."
Constantine, Theodosius, and Justinian recognized in their laws that slavery is an institution contrary to natural law and they took every possible step to promote manumissions.
The Church could not proclaim the emancipation of all slaves without allowing for a transitional period. Those people were not prepared for freedom; and society would have experienced a frightening crisis. But manumissions gradually became an accepted part of the mores. St. Ambrose said that the freed slaves who were baptized on all of the great feast days throughout the year were the finest ornament of the Christian mysteries.
All of the saints and all of the great Christians were generous liberators of slaves. St.
Melania freed her 5000 slaves. Hermes, former prefect of the empire who had become Christian,

freed and prepared his 1250 slaves for baptism. St. Cyprian had money collected in Carthage in order to buy slaves and free them. St. Gregory the Great, St. Caesar of Arles, St. Fortunat, St. Germain of Paris, and St. Eloy of Noyon and all of the pious bishops of the early centuries arranged for the buying back of slaves on the markets in order to free them.
Charlemagne and Louis the Debonnaire were to strike the final blow against slavery among the Christian nations; and the religious orders devoted to the work of redemption of captives would put their zeal into action in Africa and America.
IX. When the Church has been able to influence public legislation, she has transformed all social institutions as she transformed slavery and labor organization.
The Roman Empire experienced an era of Christianity with Constantine and his successors.
Its laws were modified. Its new institutions outlived it and became the common patrimony of Christianity; we can evaluate the contrast between those laws and pagan laws and customs.
The law of nations formerly had had only one law, the vae victis or "woe to the vanquished!" War produced booty and slaves. The Christian empire no longer created slaves; it began emancipating them (Justinian code). The Christian conqueror saw that the enemy wounded were cared for on the battlefield.
In the political arena, Christianity found itself confronted with absolute despotism. It respected power, but it emphasized the duty of princes. It told them as Christ did: "Let him who is above the rest make himself their servant."
With regard to the family, Constantine's legislation abolished polygamy and divorce, those two sources of shame, slavery, and disorder in the pagan family.
With regard to society, the gladiatorial battles were abolished and all forms of suffering were alleviated. Read the codification of laws for which Justinian was responsible. Such a reading is the equivalent of a complete apologia. The laws created a whole new language for organizing all Christian institutions: homes and asylums for infants, for orphans, for the sick, for foreigners, for the aged, for workers, for the poor; and pagan society had known nothing of that.
One might dare say that the veneration of the poor became the distinctive characteristic of the Christian religion. It was the prophecy of Isaiah: Pauperes evangelizantur.
And it was the sons of the proud senators of the old Rome, and the daughters of the proud matrons who treated their slaves like lowly animals, who made themselves the servants of the poor and the small in all of those sanctuaries of suffering.
X. The Church is not responsible for the partial dimming of learning in the 5th century. The barbarian invasions were the cause of that.
The Church had purified, elevated, and ennobled pagan knowledge. She preserved what she could save in the wake of the crushing waves of paganism.
As St. Augustine noted, the early Christians laid the foundations of the Church through martyrdom; they raised the walls through their virtue; and they crowned the edifice with learning.
What became of the proud knowledge of Athens, Alexandria, and Rome? It also paid homage to Christ.
Justin was born a pagan. He adhered to the celebrated schools of the Stoics, Pythagorus, and the Academy. The saintliness of Christian mores and the heroism of the martyrs touched him and won him to Christ.
Dionysius the Areopagite was also an illustrious disciple of the Platonic school. It was philosophy at the feet of Christ.

"It was only after my conversion to Christ," says Justin, "that I began to be a true philosopher."
There is Tertullian in Africa. He also was born a pagan. He is one of the most powerful logicians of the human condition. "His pen," says a writer, "is like a thunderbolt; it glows, it thunders, it overturns." He subjected the pagan gods to ridicule.
There is Origen in Alexandria, the most brilliant and seductive genius of the early centuries.
He encounters a worthy adversary, the philosopher Celsus, who set forth in a powerful synthesis the most specious arguments of the pagans and Jews. Origen refuted them with wonderful logic and erudition.
Soon heresies arose. God produced Athanasius in the East and Hilary in the West to defend the faith. Hilary also was raised a pagan.
Julian the apostate hoped to revive paganism. Gregory of Nazianz and Basil the Great cried out against him. Gregory also was the son of a pagan. He and Basil took the profane knowledge of Athens and made it bow down before Christ.
Ambrose, grandson of a consul and son of the governor of the Gauls, represented Roman learning, the learning of the rhetoricians and jusrisconsults; he consecrated that knowledge to Christ.
Augustine united the power of philosophy with the grace of eloquence. The testimony of learning is as complete as that of virtue and patience.
XI. Finally, to conclude this look at the Roman world, we must again mention one of the finest triumphs of the Church in social life; that is the fact that she confronted the tyrants and defended the people against the tyrannical harshness and outbursts of cruelty of which even Christian princes themselves were capable.
We know about the courage of St. John Chrysostom.
It was with the same energy and dignity that St. Ambrose reproached Theodosius for the cruel massacre of the people of Thessalonica and imposed eight months of penance on him.
St. Basil and St. Athanasius hesitated not a bit more in struggling against the emperors Valens and Constance in order to defend justice and avenge civil and religious liberty.
This transformation of the pagan world is the finest apology for Christianity. Christ could say to the world after those five centuries of struggle, as he told the Jews who came to hear him: "If you do not believe my words, believe in what I do: operibus credite."
XII. The Church had accomplished its great task, its divine work, by converting the Roman world, by giving it humane and wise principles, just and liberating laws; by replacing Tiberius, Nero, and Caligula with Constantine, Theodosius, Honorius, and Justinian. But then came the barbarian invasion, calling everything into question again and destroying simultaneously what remained of Roman civilization and what the Church had added to it.
The entire territory of the empire surrendered to those coarse peoples. They had a more materialistic and more brutal pagan religion than that of Rome. They had neither arts nor literature. They had instead of laws only customs which respected strength more than justice. They pillaged; they robbed; they swept across the land like a hurricane. The names Attila, Genseric, and Totila are symbolic of their morality.
How far we were from the elevated, refined culture of the Cecilias, the Clements, the Chrysostoms, the Boethiuses! Who would take up the work of civilizing Europe again? It was a new task for giants. It was necessary to salvage what could be salvaged of the accumulated civilization;

it was necessary to protect what had escaped harm; it was necessary to instruct, uplift, and shape those new multitudes. The Church was there. She went to work without despondency.
XIII. During the time of the invasions, the people of the towns, frightened, sought out the bishops, begging them to protect them and to negotiate with the barbarians.
The bishops, as the Protestant historian Guizot states, assumed the role of defenders of the cities. The invaders stopped and calmed down when confronted with the majesty of Leo the Great at the gates of Rome and with the venerable dignity of St. Aignan in Orleans and St. Loup in Troyes.
The barbarians, subdued by the virtue and knowledge of those ministers of a wholly celestial religion, entrusted them with drafting their laws and managing their affairs.
The bishops made use of that influence to imbue the legislation of those new peoples with the Christian spirit. It is particularly to them that we owe our representative institutions, the provincial and national assemblies, which are an imitation of the conciliar assemblies.
The 6th century was a century of organization. There were no fewer than 54 provincial councils in France, in which the civil authorities often played some role, to deal with political, social, and religious matters. It was in those councils that Christian law took shape.
XIV. Everything had to be re-created or reformed: mores, work, study, agriculture, the
trades.
The barbarians were expecting to impose servitude on the conquered peoples, but the
Church rose up against that.
St. Leger, bishop of Autun, was not afraid to tell the king Childeric and the Frankish lords:
Lord king and princes, by virtue of holy baptism and the human condition, you are the brothers of those unfortunates and their fellow men. Have compassion for the brothers who resemble you; love them as such, remembering that the merciful will obtain mercy.
The other bishops did likewise in the same circumstances.
In France, St. Remy became the educator of the Franks as St. Martin was for the Celtic peoples.
In England, St. Augustine of Canterbury found cruel and illiterate tribes. But soon, thanks to the influence of the Gospel, the kings and the peoples vied with one another in kindness and piety. The monasteries became sanctuaries for the letters, arts, and trades. Writing and illustration of manuscripts, architecture, metalwork, goldsmithing, all developed simultaneously with the cultivation of the land.
Historical accounts tell us that in Germany the monks opened schools and persuaded the people to clear portions of their vast forests, to open up roads, to settle in large villages, and to take up farming and trades. The great abbey of Fulda had no fewer than 15,000 small farms operating on the principle of share-cropping under its beneficent influence. St. Boniface, in the 8th century, with the help of Charlemagne and Pepin, held mixed councils every year; they were both model parliaments and religious assemblies.
The German and Saxon chronicles say that piracy, polygamy, human sacrifice, and savage mores disappeared. Religion brought with it refined mores and prosperity.
Montalembert says that barren lands were transformed into cultivated fields and fertile vineyards. The cloisters, says Mignet, were schools for the arts and trades.

The Church made Rollo, the cruel Norman, a wise legislator; as she took the Goths and Vandals and created out of them chivalrous Spain, friend of the arts and letters.
And the same civilizing continued whenever it was necessary. In the 12th century, Otto, Bishop of Bamberg, while working among the Pomeranians, had roads, bridges, and aqueducts built on their great plains.
That beneficent influence emerged again in the 16th and 17th centuries in America and notably Paraguay; and in the 19th century in Oceania and central Africa.
People are surprised that the ancient monasteries gained possession of a large amount of our land. Kings, princes, and lords ceded lands to them which were true deserts. They fertilized them with their sweat and their labor and through their incomparable skill as cultivators. Abundance came to regions which formerly produced nothing. The people came and settled around the monasteries. These conquests of the land by the monks always came about through the cross and the plough, cruce et aratro, through suffering, self-denial, absolute obedience, prayer, and work.
The monasteries, says Mignet, sheltered trades of all kinds. There were examples there of activity and industry for the laborer, the skilled worker, and the land-owner. [Memoires de l'Academie des sciences morales, III, p. 673]
XV. Education, reserved in pagan times to the noble and wealthy, was brought down to the level of the poor and humble thanks to the Church.
The modern state displays zeal for schools out of rivalry and political motivation more than out of charity. Christianity, on the contrary, has always taught the poor. As soon as the Church had the freedom to become involved in education, that was her preferred work. In the 6th century, the Council of Vaison (529) and that of Tours (576) told parish priests to establish schools. In the Middle Ages, each abbey had its school where children received free education.
Let us move on to later centuries in our historical review. In the 12th century, the work of St.
Joseph Calasanz in Italy and Spain and that of the blessed De la Salle in France gave a new impetus to mass education. Under Louis XV in France, there were 160 boys' schools and 157 girls' schools in Paris, in which the teaching staff was paid by the students' parents. In addition, there were 95 free schools for the two sexes. If one considers the size of the population, which was 600,000 people at that time, one will see that the proportion of schools to population was better in the era of Louis XV than in our own era.
Taine said: "Before the Revolution, the small schools in France were innumerable" (Origines de la France contemporaine, I, 213).
In 1789, France had 165 seminaries and 562 colleges with 80,000 students, of whom half were receiving free or partially free education. The primary schools had a revenue of 12 million.
It is interesting to recall, concerning the Church's work among the common people, a few intimate words by which the greatest declamatory writers against Christianity expressed their true thoughts, sheltered from the eyes of the crowd. Here, for example, are some excerpts from the works of Voltaire:
The plowman and the day laborer do not deserve to be educated; it is enough for them to wield the hoe, the plane, or the file... It is necessary to have ignorant beggars... It is not the day laborer who must be educated; it is the good middle-class person.
Let us also note that in certain great Benedictine abbeys like Marmoutiers, the copying of manuscripts was the only manual work authorized by the rules. One can imagine the number of volumes that such a practice must have produced! We owe to those monks the preservation of all the written monuments of antiquity.

In his great work on Christian inscriptions in Gaul, Mr. Le Blant, points out that we do not have a single non-Christian example from all of the barbarian peoples in the Roman empire, which proves that Christianity and civilization were synonymous in that era.
XVI. Another function of the Church in that formative period was the protection of the weak against the violence of half-converted princes and peoples.
How many injustices were stopped! How many passions subdued! How much property restituted! And how many institutions established in a spirit of penitence! Let us mention a few examples.
In the 6th century, St. Maixent reproached Clovis, who was marching against the Visigoths, for the plundering done by his soldiers. The prince put a stop to the abuses committed by his army and asked for pardon for them.
St. Aredius or Yrieix, Abbot of Atame in Limousin, went to see Chilperic, king of Neustria, in Braine, to ask him to reduce public taxes, which were becoming oppressive. The prince turned over the registers of taxpayers to him and authorized him to revise them.
In the 7th century, in Austrasia, St. Nicet, abbe of St. Maximinus, dared to reproach King Thierry for his misconduct and plundering; he ordered the royal officers driven out of the fields of the poor. The prince yielded submissively and without rancor and nominated St. Nicet as bishop of Trier.
In Italy, a prince of the Goths named Galla demanded the wealth of a Christian captive whom he was keeping in chains. St. Benedict, having witnessed the incident, prayed to God and the captive's chains fell to the floor spontaneously. The saints put the miracle itself to work for civilization.
XVII. To throw the Church's social action into relief, we could also mention the great ministers and counsellors whom she gave to the principal rulers of Europe. Let us merely name a few of them.
In the 6th century, St. Remy was the advisor of Clovis; St. Yrieix was the chancellor of Theodebert, king of Austrasia.
In the 7th century, St. Leger was the advisor of Childeric II; St. Eloy had the confidence of Clotharius II and Dagobert I.
In the 9th century, Alcuin was Charlemagne's confidante; Smaragde, abbot of Saint-Michel, was Louis the Debonnaire's confidante.
In the 10th century, we see St. Dunstan enjoying considerable authority in England and becoming the chancellor of King Edgar. St. Ulrich, bishop of Augsburg, was the adviser of Otto III.
In the 11th century, Willigis, archbishop of Mainz, was chancellor of the empire under St.

Henry. VII.


In the 12th century, Suger was adviser to the king under Louis VI and regent under Louis

In the 13th century, Geoffroy de Beaulieu, Dominican, was the confidante of St. Louis.
In the 16th century, Cardinal d'Ambroise was Louis XII's minister; St. Thomas de Villenova

was adviser to Charles V.
St. Vincent de Paul himself was a member of the royal council under Louis XIII. The kings and the people certainly had nothing to lose from this collaboration.

And what we are summarizing in a few words would take an entire volume if we were to describe its importance in detail.
XVIII. The Church made herself the protector of the original society, the family, which also had divine origins. She made use of all of her authority to safeguard Christian marriage. She warned and, when necessary, condemned kings who did not want to respect it.
Lothaire II of Lorraine left Theutberga, his legitimate wife, for Valrade. Pope Nicholas intervened and Lothaire yielded.
Robert the Pious married Bertha de Bourgogne, his relative, in opposition to civil and church laws; excommunication led him to separate from her and to marry Constance of Aquitaine.
Philip I repudiated his wife Bertha in order to enter into an adulterous union with Bertrada, who was already married to Foulgues d'Anjou; he had to yield in the face of excommunication by the council of Autun and take Bertha back.
Philip-Augustus also was excommunicated by Pope Innocent IV for having repudiated his wife Ingelburg and married Agnes of Merania. He yielded and the excommunication was lifted.
Henry IV of Germany also wanted to repudiate his wife Bertha; Pope Alexander II opposed
it.
If the Church had wanted to give in to the adulterous fantasies of Henry VIII she would have
perhaps avoided the schism in England; but she did not want to sacrifice the integrity of the family at any price.
We have given some examples drawn from the history of kings; we could cite a thousand of them in reviewing the annals of feudalism. Let us merely mention a martyr of the Church's vigilance, regarding the holiness of the family. St. Kilian, bishop of Wurzburg, had a presentiment of the vengeance of Geila, illegitimate wife of the Duke Gozbert, but he required the duke to send her away; that woman had him murdered in 690.
XIX. We must finally mention the Church's activity vis-a-vis social institutions. Just as she had suppressed slavery, she opposed servitude which was still an assault on freedom.
The eleventh century was a century of transition, just as the 6th century had been. Eighty provincial councils worked in France to transform serfdom and to organize the communes.
The establishment of the Third Estate as a counterweight to feudalism was due to Franciscan action and that of the Third Order in Italy; in France, it was the work of the bishops and abbots, in agreement with royalty; and it was achieved with the establishment of the communes.
St. Louis, by organizing the guilds, gave France several centuries of social peace.
The Church inspired and encouraged the provincial assemblies and Estates General. She had paved the way for them with her councils in which influential lay people were often allowed to participate, to deal with issues which had secular as well as religious implications.
Finally, there was knighthood, an institution as beautiful and poetic as it was practical and beneficent. Those new nations were not yet totally absorbed by material interests; they needed a more idealistic activity. The Church proposed the institution of knighthood to them. The knight was chosen from among the nobility; he was consecrated by the Church in a ceremony which resembled the sacraments. He swore to defend the faith, to honor the Eucharist, to serve the Church, and to protect the weak and innocent who were suppressed.
Knighthood over the course of the centuries did credit to all of the Christian nations: Italy, France, Germany, England. Every page of its history reveals veneration of honor and the heroism of the faith and of valor. It was and still is an inexhaustible theme for poetry and literature.

XX. We have reached the feudal era in our historical review. That period had two phases: struggle and apogee.
The struggle was intense and was completed only slowly, while in many respects Christian social life had already reached its zenith.
That struggle had more than one battlefield. At first, the natural violence of the barbarian mores had to be restrained. Islam was at the gates; feudal despotism was growing; large concentrations of property in a few hands were reminiscent of pagan selfishness; there was laxity in morals and there was the combative spirit of feudalism. Finally, there was the usury of the Jews and Judaisers.
XXI. The barbarians had been won to the faith and half-civilized, but their brutal instincts, with the spirit of pillage and plunder, easily came to the forefront again. The saintly bishops and monks intervened frequently. That was not enough, however, and the Church created that magnificent system of social security which was called feudalism. It was an immense federation with natural bonds of service and defense, as Augustin Thierryt remarks.
The peasant farmers grouped themselves around a feudal mansion. They lent their assistance to the feudal lord in times of need and paid him an annual tithe, but they were protected and defended by him against all attacks by highway stragglers. The lord put roads, bridges, and mills at their service and obtained some courtesies in return, such as hunting and fishing rights.
For a long time, the relationship was a cordial one and feudal relations, completely imbued with Christian charity, made the feudal mansion the center of a large family. Our modern historians and Michelet himself had had to acknowledge this.
XXII. Islam was at the gates. We cannot described, even in abridged form, the immense epic involved in the struggle against the scimitar. Neither Greece nor Rome put forth such a series of heroes. It was a lengthy duel between Christ and Mohammed. It began in the 8th century with Pelagius in the Asturias, Charles Martel in Poitiers, and Charlemagne in Spanish Murcia.
What did the siege of Troy or the fantastic battles of Aeneas against Turnus, king of Latium, amount to in comparison to the prowess of Rogfer and his Normans in Sicily, of El Cid in Valencia, of Godegroid de Bouillon in Jerusalem, of St. Louis in Damiette, of Alphonse of Castile in Las Navas de Tolosa, of Ferdinand of Aragon in Grenada, of Don Juan in Depanto, of Sobieski in Vienna, of La Valette in Malta? There you have the elements for ten splendid epic poems; and our great literary century has indeed been blind to seek out its heroes in the Greek legends instead of immortalizing national history. How much vigor of patriotism and faith we would have been imbued with, instead of the sensualism, egoism, and sterile conflicts of pagan ferment!
XXIII. In the Middle Ages, the mighty became easily intoxicated with their power and abused it. The Church was there to restrain them.
The canons of the council of Aix-la-Chapelle, in 836, reminded the princes that kingdoms are destroyed if justice is absent, that political obedience has limits, that rulers are not above God's commandments, and that civil power has no role to play in the domain of consciences.
The Protestants themselves admit that the papacy alone prevented the reign of the most shocking barbarism during the Middle Ages by opposing the tyranny of princes. On this subject, read Sismondi, Jean de muller, and Leitnitz.
Henry IV of Germany promoted injustice, violence, and plunder of the countryside. The people asked Gregory VII to take up their cause. He deposed Henry. The humiliation of Canossa was the triumph of a people over a tyrant, says the Protestant Voigt.

The story was the same in the struggle between Frederic I and Alexander III and between Frederic II and Innocent IV. Alexander III, says Voltaire, was the person who, during those centuries, was most meritorious.
XXIV. Large property-holding, like political authority, leads to the development of pride and selfishness.
In Rome, the latifundia or large estates were re-established after the barbarian invasion.
Formerly the abuses connected with them were pointed out by Horace, Quintilian, Seneca, Constantine, and St. Ambrose. The feudal lords let the Roman countryside lie fallow and maintained half savage shepherds there, who in times of need, became their soldiers; and whom they protected from the arm of justice when they committed crimes. The Popes undertook an endless struggle against that revival of pagan egotism. Sixtus IV, Julius II, and Clement VII ordered that one third of those lands be brought under cultivation. Gregory XIII and Sixtus V fought against the same abuses. Pius VI and Pius VII even declared it permissible, for the public interest, for laborers themselves to cultivate the fallow land without paying rent, up to a minimum of one third of the great estates.
XXV. Roman civil and commercial law prevailed in the southern countries and Frankish customs in the Northern countries. The Church purged and completed both forms of legislation through her canonical laws and special jurisdiction. She enforced respect for the holiness of marriage, the honesty and justice of contracts, the sacred nature of last wills and testaments. She prosecuted all forms of usury.
Michelet himself had to recognize that the ecclesiastical jurisdiction had been a last resource.
That jurisdiction encountered disagreeable adversaries. It was attacked by legists, the mighty, the usurers. Unfortunately, Philippe de Valois reduced the scope of jurisdiction of ecclesiastical tribunals in the 14th century; and Francois I eliminated it for lay persons, in order to favor the jurists and Roman law.
XXVI. What great social benefits also came about as a result of the truce of God which was introduced by the Church! Private wars were an accepted part of the mores of the times. They decimated populations; they took people away from their homes and fields; they brought insecurity to the rural areas and the highways. The Church protected travelers and farmworkers by instituting severe sanctions. Not being able to eliminate private wars entirely, she reduced the destruction for which they were responsible by suspending hostilities among Christians on Church holy days and even every week from Wednesday evening to Monday morning.
The truce of God began in Aquitaine. Numerous councils promoted it. Odilon of Cluny propagated it through the incessant action of all the monasteries which were under his control. William, Duke of Normandy, introduced it in his territories in 1041; and the emperor Henry IV extended it to Germany. The Council of Cerona applied it to Spain in 1066. One can imagine the immense consequences for social peace and prosperity.
XXVII. We must also mention the social role of the mendicant orders during that era. Before the 13th century, there were monks who cleared the land, who transformed uncultivated and poor land into fertile estates; contemplative hermits, who had the usufruct of a cave by virtue of first occupancy; and finally, active preachers or Church reformers. The mendicant orders offered a new source of support for the papacy.
The Dominicans became accustomed very easily to fighting heresy, at the risk of their own lives. In a pious play upon words, they were called dogs of the Lord (Domini Canes). They are depicted as dogs around the thrones of the Pope, the emperor, and the king of France in the Spanish chapel in the church of Santa-Maria Novella in Florence.

These new orders were social powers within Christendom. Each of them had its Third Order which brought lay persons of good will into affiliation with it. The Third Order of St. Francis played a particularly important historical role.
The Third Order was an instrument of emancipation, rehabilitation, peace, liberation, and
mutual aid.
The common people of the towns were suffering under the yoke of the magistrates or feudal lords; the Third Order emancipated them.
Because of the progress of commerce and banking, material concerns and the desire for selfish luxury began to oppress the Christian spirit. The Third Order uplifted it once again.
Too often, springtime saw a resurgence of war between neighboring cities. The Third Order prohibited the carrying of offensive weapons except for the defense of the Church or the nation.
In order to redeem feudal debts and to protect themselves against usury, the tertiaries joined together. At each meeting, each person gave a small amount of money for common needs. It constituted an emancipation.
XXVIII. The social role of the Friars Minor.
Historians are beginning to comprehend the political role of the Friars Minor, of that contemporary militia of the Italian republics, the natural allies of the weak, the enemies of oppressors, whom they neither feared nor needed. [Frederick Ozanam, already in 1847]
Italy, for political reasons, found itself vulnerable to civil discord. There were secret conspiracies and family splits occurring constantly. Upon the slightest instigation, lives were threatened. Common people and feudal lords, towns and feudal estates, warred unendingly.
When hatred had become inflamed to the extreme and all recourses had been exhausted, religion intervened. The first messengers of peace were always the children of Francis and Dominic. The services which the two groups rendered to Italy at that time cannot be overestimated. [The historian Cantu]
Montalembert said the same thing before Ozanam and Cantu:
They were seen traversing the entire peninsula with crosses and olive branches, reproaching cities and princes for their resentment of one another. The people, at least for a time, yielded in the face of that sublime mediation.
The despots and tyrants complained bitterly about that mediation by the Friars, because it acted as a check on their extortionist behavior. One of them, Pierre des Vignes, complained that the Friars Minor and Predicant Friars had enrolled all of the people in their confraternities in order to bring conflict to an end.
St. Francis of Assisi and his disciple, St. Anthony of Padua, were responsible for the concluding of a large number of peace treaties, Cantu says.
A lieutenant and son-in-law of Frederick II, Ezzelino, who was governor of the March of Treviso, had become master of Verona, Vicenza, Brescia, and Padua. The account of the atrocities committed by that Nero of the Middle Ages makes one's hair stand on end in horror.
At his command, knights and notable citizens were killed in the public plazas; then the bodies were torn to pieces and reassembled before being burned... He had the children of nobles blinded, then let them starve to death in his prisons, where many noblewomen also perished. Every day prisoners were tortured to death; their pitiful cries could be heard day and night. No one dared to complain publicly; they had to praise Ezzelin, to treat him as if he were the just, wise guardian of the nation, and to wish him a long and triumphant life. He

did not spare the clergy. They no longer preached or conducted services. One day, he turned Verona over to the caprices of a savage group of soldiers. The details of that massacre make one shudder.
Padua trembled, expecting the same fate. Ezzelino was already master of the castle at the city gates. The Paduans threw themselves at Anthony's feet as their fathers had formerly done at the feet of St. Leo at the time of the invasions by Attila. Without fearing for himself, the humble monk went to Verona and made his way to Ezzelino's door. He cried:
Enemy of God, cruel tyrant, how long will you continue this bloodshed of innocent Christians? The Lord's sword is handing over your head; his vengeance will be harsh and terrible.
The stupefied guards readied their weapons. They were expecting an order to kill.
The tyrant mellowed. He bowed down and admitted his faults and promised to correct them. He returned the castle and the hostages. Seeing how vexed his companions were, he revealed to them that he had seen a divine light radiating from the priest's face.
Later, to test him, he sent him a large sum of money, commending himself to his prayers and ordering that he be assassinated if he accepted it. The saint refused it. He said: "Go. I do not want to share booty taken from the poor with your master." Anthony was received triumphantly in Padua as Judith was at Bethulia.
Let us also mention, among a hundred others: Ambrose Sansedoni of Sienna, a Dominican disciple of Albert the Great and school fellow of Thomas Aquinas, who died in 1286. He went from town to town in Germany and pacified conflicts which arose out of the elections in the empire. He was sent by Innocent V as a messenger of peace between Florence and Pisa and between Venice and Genoa. He admonished powerful people, magistrates, usurers. He preached with such vehemence against usury that he burst a vein and died a short time later.
In the 15th century, there was St. Bernardin of Sienna, Franciscan. His devotion at the time of the plague was wonderful. His preaching led to conversions, restitution of illegitimately-acquired property, reparation for harm done, and reconciliation. In Perugia, he reconciled the Guelphs and Ghibelline factions. "Let those who want peace line up to the right of me," he said. A single gentleman refused. He predicted that he would die a wretched death. The prophecy was soon fulfilled.
Those monks had the energy of knights. With no weapons but the cross, they led the Christian troops into combat against the enemies of the Church. The friar Leo led the Milanese troops against the imperial troops. The friar Clarella led the papal soldiers at the siege of Padua in 1250. St. John Capistrano was worth a whole army in terms of his spirited influence at the siege of Belgrade against the Turks. We know what a great role as a pacifier Catherine of Sienna played in Italy.
Let us finally mention the kind and gracious historical figure of St. Rose of Viterbo. In 1247, she was twelve years old. Jesus appeared to her, covered with wounds, and told her that the sins of mankind had reduced him to that condition. The little recluse began her mission of preaching.
She condemned luxury, conflict, and scandal. She spoke about the crucified Jesus, whose bloody wounds she had seen. People of all social strata came to hear her. She debated with heretics, the Manicheans of that era, the legists, and the Ghibellines. In 1250, she was exiled by the Ghibelline magistrate. She withdrew to Soriano; but soon after Frederic II died, Viterbo threw off the yoke, and called back the one whom God had designated as its savior, as he had designated the ancient prophets in Jerusalem.

XXIX. The period of struggle also included the Church's activity in opposition to usury. That activity was incessant, from St. Chrysostom and St. Ambrose to Benedict XIV and Leo XIII. It was very vigorous during the Middle Ages.
In all of his missions, St. Anthony of Padua preached against fraudulent practices in commerce. St. Bernardin of Sienna and St. John Capistrano, Franciscans, did likewise, as well as the Dominican, Blessed Ambrose of Sienna. The friar Barnabus, Franciscan, founded the first pawn shops.
Blessed Bernardin of Feltra was responsible for the spread of pawn shops. He led an energetic and fruitful campaign against the Jewish usurers whom he called merchants of tears, venditori di lagrime. He was also one of the most popular saints in Italy. The people regarded him as an envoy from heaven. No religious was ever more deeply mourned. What a moving demonstration at his funeral services! An immense crowd and three hundred children clothed in white accompanied him tearfully.
XXX. After all of her struggles, the Church, which had already experienced one period of brilliant glory under Constantine, Theodosius, and Justinian, would reach a new apogee in the era of Augustine, Chrysostom, and Ambrose.
The 12th and 13th centuries, on the whole, saw social progress which was greater than that of the 4th and 5th centuries. The papacy shone like a beacon throughout Christendom and fostered peace and justice. Feudalism was burning with devotion and generosity. Populations grew in numbers and strength; serfdom disappeared; the communes were organized; guilds developed; the arts made great strides.
XXXI. Art is a fruit of peace and prosperity. It requires tranquil leisure time and lengthy reflection. The artistic flowering of the 12th century is sufficient to prove that that era was prosperous and free.
Historical studies show us that the era also witnessed prodigious development of commerce and public wealth, and that the population was as dense and fertile as that of our own era. [Delisle: Essai sur la condition des classes agricoles en Normandie (Study of the Condition of the Farming Class in Normandy)]
The establishment of guilds simultaneously demonstrated the freedom of assembly and association which was enjoyed and the Church's concern for whatever could contribute to the progress of humanity.
The religious element is the most important source from which art draws its vitality. Religion is the source of inspiration, the locus of truth, beauty, and good [Cartier, L'art chretien (Christian Art)].
It was the monks who contributed the most to the development of Christian art. They consecrated epic poems carved in stone and poetry in the form of paintings to divine praise. It was in the shadow of the cloisters and in the monastery schools that generations of artists sought out models and lessons.
XXXII. The study of the literature and architecture of the Middle Ages was responsible for beginning the rehabilitation of that misunderstood era during our own century. Ronsard, Malherbe, and Boileau had condemned the Middle Ages.
Now we recognize the naive grace, the originality, and the nobility of thought of our songs of heroic deeds and of our chroniclers: Villehardouin, Joinville, Jean de Meung, Thibaut de Champagne, etc.

There is also a renewed interest in the great masters of philosophy and theology: St. Anselm, William of Champeaux, Albert the Great, St. Thomas Aquinas, Vincent de Beauvais, Raymond Lulle, Roger Bacon, etc.
It is now recognized that the universities were numerous and flourishing, and had the benefit of privileges and immunities.
The beauties of Gothic art are also better understood: boldness, grace, elegance, the deep understanding of the equilibrium of forces.
There was wonderful activity everywhere. The sculptor made use of ivory as well as stone and wood; the carver enriched sacred vessels and the reliquaries of the saints with the delicacy of his chiseling. Iron was worked with a perfection unknown until then. Legends about the blessed unfolded in naive and vivid scenes on immense tapestries. Music poured out in melodies which were now light and graceful, now somber and austere, but always simple and popular. The painter's art covered the ceilings of cathedrals as well as the parchment of manuscripts with the richness of the palette. Enamellers and earthenware makers had a skill and technique which is imitated only with difficulty.
XXXIII. Christian art germinated in the catacombs. It continued in the Roman basilicas, certain parts of which attained great perfection, such as the mosaics of the apses, arches, and paving stones.
Byzantium loved grandeur and richness. It adopted the vaults, cupolas, and veneers of marble and mosaics. The art of Byzantium was reproduced in Ravenna under the exarchs and Goths; in Aix-la-Chapelle, under Charlemagne; then in Venice and Palermo where it reached its fullest development.
Roman architecture, which seems to be derived from Byzantine art, covered the entire West from the 10th to the 12 century. It left magnificent sanctuaries in Pisa, Verona, Milan, Mainz, Spires, Worms, Trier, Toulouse, Perigueux, Poitiers, Autun, Nevers, Clermont, and Reims.
The metropoles of art in that era were the great monasteries of Monte Cassino, Fulda, Lorsch, St. Gall, Cluny, Marmoutier, St. Denis, and Limoges. There were as many schools of painting and miniatures, of sculpture, stained glass, metal work, goldsmithing, and music as there were monasteries.
But Gothic art was truly Christian art at its apogee. It took its inspiration from the general designs of Roman buildings and from the Arab era. It gave the Christian world those marvels that are known as the cathedrals of Reims, Amiens, Chartres, Cologne, Canterbury, York, and Marburg. They were so many poems in stone, illustrated in all of the related art forms.
If Venice is proud of its mosaics, Limoges is no less proud of its enamels; St. Gall of its ivories, Trier and Cologne of their woodcarvings.
In painting, the mystical school of Umbria vied with that of Flanders. There was a continuous progression from Cimabue to Raphael, with Giotto, Gentile da Fabriano, Botticelli, Pinturichio, Fra Angelico, and Perugino in between.
XXXIV. With regard to the letters and sciences. Europe had 78 universities in the 13th century, among which were Paris, Bologna, and Salamanca in the top ranks. Paris had 20,000 students and masters like Peter Lombard, Alexander of Hales and Thomas Aquinas.
Dante produced his great Christian poem.
France and Germany also tried their skill at the Christian epic poem. Unfortunately, the flowering of those two national literatures was to be interrupted and deflected from its Christian path by the Renaissance before it had reached its apogee.

XXXV. Gregory VII (the monk Hildebrand) organized and federated European feudalism in the form of a Christian republic, whose head was the elected pontiff, vicar of Jesus Christ. It was a colossal and profoundly democratic plan, because it placed a restraint on the Caesarian tendencies of the princes. (Le Play, La reforme sociale]
Henry IV of France wanted to revive that plan; and in our day, liberal minds, even Protestants, have seen it as the sole means of obtaining worldwide peace. [Leibnitz; Voltaire, Essai sur les moeurs [Essay on Morals], I; David Urquhard, Appel d'un protestant au Pape pour restaurer la loi des nations (Appeal from a Protestant to the Pope to Restore the Faith of Nations, 1870]
XXXVI. Representative institutions in the form of the commune, the province, and the state were organized under the Church's influence.
The communes were organized on the basis of local circumstances. Elections and magistracies varied from one province to another.
In the 12th and 13th centuries, bankers, merchants, and artisans chose their magistrates and judges, punished and met together for deliberations. They governed themselves.
"A banker of that time," said Mr. Guizot (Histoire de France), "would be confused if he were to see our chains and the servitude which we experience today."
XXXVII. The royalty of that era, genuinely concerned about the well-being of their subjects, protected the communal system and respected all customs. Philippe-Auguste said:
It is inherent in the office of the king to zealously preserve the integrity of the freedoms, rights, and traditional customs of the towns.
The same concern inspired the government of St. Louis. The devout king bore it in mind until he was on his death bed. He told Philippe:
My son, be sure that you act justly; and if some quarrel between rich and poor comes before you, give more support to the poor person than to the rich one... Take special care to preserve the status and franchises of the good towns as your predecessors did, and to preserve the customs of your kingdom, and look upon them with favor and love.
What power, before the time of Christianity, had set for itself such a mission of kindness, paternal goodness, and respect for all? And what authority had ever been better loved and respected?
XXXVIII. Penal law itself was softened. The ecclesiastical legislation revealed a spirit of kindness and mercy from the outset which was unknown in the time of the Caesars.
Its very purpose was different. Unlike civil society, which wants to punish the guilty and use the example of punishment as a deterrent, the Church first of all seeks atonement for the wrong, then the repentance of the guilty and, finally, his pardon.
Since the Church's idea was to impose penance or, if you wish, correction, as parents do with their children, she urged that punishments be imposed with a spirit of charity rather than animosity. She proclaimed her horror of blood-letting and consequently forbade mutilation and the death penalty, bloodshed, and burning [Du Boys, Histoire du droit criminel en France (History of Criminal Law in France)].
It was a complete revolution which the Church brought about in procedure. Chateaubriand
says:
The Roman law prescribed the cross, the gallows, fire, beheading, throwing from cliffs, strangulation in prison, beating to death, throwing to wild beasts, condemnation to the mines, deportation to an island... The forms of torture were the rack, which stretched the

limbs; red-hot iron blades; dragging hooks; clawing. The degree of torture was left up to the discretion of the judges. [Etudes historiques, III, p. 47]
Canon law also abolished the death penalty and all punishments which had the effect of debasing and outraging human dignity.
At no time did the Church use the death penalty nor torture. The torment of the cross was abolished, as well as the imprint, because the Church prohibited the disfiguring of the image of God. Often she was content to send the guilty person to do penance in a cloister.
Torture, approved by Augustus and the imperial laws, was rejected by Canon Law. Pope Nicholas I in 858 condemned its use in a letter to the Bulgarians. He said:
I know that if a thief is apprehended, you will subject him to torment until he admits his misdeed. But no divine law authorizes that... If, once the punishments have been inflicted, you discover that the accused is innocent, would you not be ashamed? And if someone who is unable to withstand the torture admits to being guilty when he actually is not, with whom does the fault lie, if not with the one who forced him to confess a lie? So repudiate and do away with such practices. [Cesar Cantu]
A decree of Alexander II in the 11th century, directed at a reduction of the use of torture, declared invalid any confession provoked by fear, violence, or fraud, and forbade making use of it against the accused (D'Espinay, Influence du droit canon sur la legislation francaise [Influence of Canon Law on French Legislation], 24).
Thanks to the Church, torture and the cruel punishments of Roman law thus disappeared.
It was also the popes and bishops who abolished the superstitious practices of the barbarians.
The Salic law speaks of the boiling water test as proof of testimony. The accused plunged his hand into boiling water; if he could withdraw it unharmed, he was considered innocent. Riparian law had an analogous test using fire. There was also the cold water text. The accused was thrown into water with his feet and hands tied; if he survived, he was thought to be innocent (D'Espinay).
Finally, there was the judiciary duel.
From the 9th to the 12th century, the decrees of Nicholas I in 860, Stephen around 885, Alexander III in 1160, and Lucius III in 1182, prohibited the practice of these superstitions which were contrary to canon law. In the 13th century, St. Celestine III, Innocent III, and Honorius III renewed these prohibitions.
The confession of the accused and the depositions of witnesses were, according to those decretals, the only proofs on which a judgment must be based.
Innocent III and the fourth Lateran Council established a procedure in writing. They established methods of conciliation and appeals.
The harsh treatment which was sometimes used against unbelievers was not due to the Church, but to civil authority and the influence of Roman law. In the 12th century, the Lateran Council and Innocent III protested against the bad treatment accorded the Albigensians.
The inquisition was a governmental tribunal. The popes intervened often to suppress its excesses.
Paul III warned Francois I to treat the Huguenots with more moderation.
Gregory XIII wept when he learned the truth of the St. Bartholomew's Day massacre.

Bossuet, Fenelon, and the Cardinal of Noailles protested against the dragonnades of Louis
XIV.
Innocent XI also spoke out against the harsh measures which followed the revocation of the
Edict of Nantes: "Jesus Christ did not make use of that method. One must lead people to the temple; one must not drag them."
Society is headed for decline when it strays from the Church.
The reign of Philip the Fair marked the beginning of that movement. That prince imitated what Frederic Barbarossa had done in Germany by rehabilitating Roman law. The Roman civil code has a maxim which favors all forms of tyranny. "What pleases the prince has the force of law."
"The legists, under the grandson of St. Louis, were the tyrants of France," says Michelet (Histoire de France, II, 256). Augustin Thierry and Guizot express the same sentiments.
XXXIX. Administration of justice. In the 14th century, the legists drove the clerics out of the tribunals in which they had played an important role. The clergy protested to the councils of Bourges in 1278, Angers in 1579, Rouen in 1229, and Melun, Compiegne, and Paris in 1429. Despite so many efforts and the Bull of Sixtus IV, the ecclesiastical jurisdiction disappeared except for questions concerning internal Church government and discipline.
The spirit of kindness and moderation disappeared.
Then the penal laws of ancient Rome appeared, against which the Church struggled for several centuries.
"The rack or torture reappeared in the 13th century, under the influence of the legists," says Dalloz. "It is the legists," says Laferriere, "who brought about the general use of torture in the jurisprudence of parliaments."
Moreover, civil tribunals invented new forms of corporal punishment: the torture wheel, the stake, live burial, etc.
In the 15th century, it was the branding iron, the iron collar, and the pillory.
In the 16th, it was tearing out of the tongue, cutting off the lips, cutting off or tearing off the ears, amputation or burning of the wrist, and branding with a hot iron. (It was in that way that Calvin was branded for sodomy.)
Thus, beginning in the 14th century when the Church's judges were removed from the tribunals, the secular tribunals which replaced them, instead of using moderate and penitential sentences such as those favored by the Church, had people killed, hanged, strangled, buried alive, broken on the wheel, burned, quartered, or mutilated in a thousand different ways.
Neither Voltaire nor Diderot dreamed of rising up against those cruel customs. Of what concern to them was the fate of the unfortunate, when their popularity was not at stake?
The Church continued to protest. In the 17th century in Germany, the writings of a Jesuit, Fr. Frederic Spee, between 1631 and 1637, provoked a reaction. The bishop-elector of Trier was the first to abolish torture. The majority of the princes of Germany imitated him, whereas it still existed in France a century and a half later; and philosophers were not concerned about it. It was Louis XVI who abolished preliminary torture in 1780 and extraordinary torture in 1788. (The latter had been imposed after the conviction to learn of the identity of accomplices.) [See G. Roman, L'Eglise est-elle contraire a la liberte? [Is the Church Opposed to Liberty?].
XL. The reign of Philip the Fair witnessed the first violations of communal privileges. By summoning the bourgeoisie to the Estates General, the regime would not procure a new emancipation for them as was generally believed. for two centuries, under the commune system,

they had had complete freedom, which was restricted by the Estates General. (Augustin Thierry,
Lettres sur L'Histoire, XXV, p. 277)
Those communal privileges fell into disuse under Francois I and Charles IX. The centralization brought about by Louis XIII and Richelieu diminished or suppressed local liberties. Under Charles IV, the hearing of civil was no longer among the duties of municipal justices.
Under Louis XIV, royal authority, through the intendants (commissaries) as intermediaries, brought both the benefits and vices of centralization to the communes. Louis XIV declared the communes minors and assumed direction of them (Declaration of June 7, 1659). He also imposed forced labor and taxes on them.
XLI. Guilds. The guilds saw their privileges and freedoms taken away little by little. The guild system initially had no obligatory aspects.
The successors of St. Louis tried to regulate wages and prices of products. Charles VI suppressed the guilds of Paris in 1432. Louis XI allowed their re-establishment, but he revised their statutes, federated them by the so-called Bannieres ordinance in 1667, and imposed financial burdens on them.
Francois I enlarged the sphere of intervention by arrogating to himself the right to create masters in each trade. He suppressed the confraternities.
From that time until the end of the 18th century, royal power exerted pressure on the members of the arts and trades. But they preserved their Christian and occupational vitality and their mutual assistance activities.
In 1776, Louis XVI abolished them, then re-established them (February-August). They finally succumbed on March 2, 1791.
Marat himself, in his Ami du peuple [Friend of the People], wrote against that law which deprived the masters of the rights bought from the public treasury and the workers of the advantages attached to the occupational family, its endowments, etc.
XLII. Absolute power. Obedient to the Church's teachings, St. Louis believed that he was king only for the purpose of obtaining for his subjects the greatest possible good.
Beginning with Philip the Fair, that disinterested conception of power was gradually eroded.
Philip the Fair was the first who dared make use of this authoritarian formula in public documents: "Out of the fullness of our royal power."
Under Francois I and Henry II, royalty became openly absolutist. They inaugurated this expression: "Since it pleases us."
As the delegates of the Parliament of Paris came to Amboise to present their observations on the concordat of 1516 to Francois I, he replied: "I am the king; I want to be obeyed; deliver my orders to my Parliament in Paris." In a similar situation, Louis XI had yielded.
Henry IV was an exception. He respected common freedoms. He would have liked to revive Gregory VII's plan to make Europe a Christian republic.
Louis XIV, while according honors and esteem to the Church, no longer wanted its advice.
He was the master. We read in his memoirs:
Kings are absolute lords and naturally have at their complete disposal all of the assets of their states, whether they be owned by churchmen or lay people. They may make use of this at any time like wise stewards.

He has the following written into a course on public law for the use of the dauphin: "The nation's body is not France; it resides entirely within the person of the king." He can then say: "L'Etat, c'est moi" [I am the state]; and write to his grandson: "All the goods of our subjects belong to us."
Villeroy would dare to say to Louis XV, pointing to the people: "Sire, all of that is yours; you are the master." Michelet also said: "People belong body and soul to the State." And Hegel: "There is no other God than the State; the State is God at hand. Der presente Gott  In the State, there
exists no individual liberty. Individuals have no rights."
XLIII. Protestantism originated in a reaction against the Church by Caesarism and usury.
The Protestant nations suppressed canonical laws concerning usury one by one.
The Protestants did not want to de-Christianize Europe, but merely to de-Catholicize it. Humanism went beyond that; it dismissed Christ. We then experienced the deism of the
18th century and, in our own day, skepticism, materialism, and secularism.
Secularism is not only a strategy; it is a doctrine. It substitutes mankind for God. Capitalism is the flowering of materialism. Fremasonry is a consequence of secularism.
The Florentine popes did not foresee where humanism was going to lead the Christian nations. The love of form would lead to the love of content.
In Florence in the 15th century, the Platonists were already deifying the ancients, and several went so far as to put paganism above Christianity.
That explains the intrepid zeal of Savonarola. "Infatuated with humanism, minds no longer have anything but disgust for Holy Scripture," he said.
St. Bernardine of Sienna also fought against it with all of his strength. Paul II tried to stem the evil tide; he banned Pomponius Laetus and Platina. Leo X and the Medicis were more than forbearing towards humanism.
Protestantism and humanism, by reviving the Caesarism, luxury, sensuality, and egotism of the wealthy and powerful, paved the way for the Revolution.
The people, deprived of political liberties and the economic benefits of a corporative and Christian social system, blamed both the social authorities and the Church, which they regarded as an accomplice.
To win back the people, the Church must present herself to them as the friend of their liberties and rights, in accordance with the spirit of the divine Master. That is what Leo XIII has understood.
XLIV. The Church was diverted from her mission by Caesarism. Louis XIV, completing the work of Philip the Fair, Francois I, and Charles IX, sent us back to the sacristy. He told us: "You have nothing to say about matters of State or matters of political or economic life."
We withdrew to our tents. Many of us adhered summarily to the good principles which we no longer had the power to implement. Others wound up thinking like the kings: the priests have enough to do managing the affairs of their churches.
But things went badly for the people. Their political liberties were taken away by the kings and their economic rights by the financial aristocracy.
The priests no longer infused social life with the spirit of justice and the love of the little person. They contented themselves with administering the sacraments to those who were willing to receive them.

The people lost their attachment to a religion which no longer looked after their interests, and they regarded priests as accomplices of the oppressors. Many indeed were, at least through their silence, and we were dying of Gallicanism.
XLV. But now a few priests and Catholics have begun to shake off that inertia.
"What we are doing is insufficient," Lamennais, Ozanam, Lacordaire, and Montalembert said; "we are too disinterested in the people, and the Gospel asks us to behave differently."
Others were even more specific. Manning, Ketteler, de Mun, Harmel, Windthorst and Decurtins have come forth and said:
The Catholic faith alone has the remedy for the social malaise. She alone has been able to set forth the true concept of property. She alone can gauge how much government involvement in labor issues is salutary; she alone can animate the occupational associations with the spirit of justice and charity which will insure that they behave beneficently.
XLVI. That was only a prelude. Leo XIII emerged then and spoke out in his turn. His words resounded like the voice of a prophet. They surprised, they astonished people of all orientations. They ran up against prejudices, habits, and traditions. They have not finished the task of conquering intellects and wills, but the work is continuing.
Gallicanism and liberalism have been overcome. Our God is not only the God of private life, the God of the sanctuary. He is also the King of kings, the God of social life, the God of nations.
His law and his grace must enlighten and penetrate the civil and economic life of nations. His Church is the depository of the principles which vitalize and elevate public life as well as private life.
The priests and Catholics who are taking action have understood that. They are studying; they are going to work. Papal doctrines must be put into action. There must be a program aimed at demanding legal changes which will uplift the common people. We must revive a corporative organization which is adapted to present conditions.
The program has been elaborated; it consists of regulations of the labor contract, the duration of the work-day, wage conditions, the development of small property holding, tax reform, and other analogous changes.
The corporative movement is beginning in confused fashion. Large numbers of syndicates, credit banks, and farmers' unions are being formed. All of that will have to be coordinated and federated. Enlightenment will grow.
Progress is widespread. Germany, Belgium, France, and Italy are vying with one another in the establishment of Catholic groupings and in calling for changes in the laws. This movement, whose principal goal is the uplifting of the masses, has in several places taken the name Christian democracy.
The people have not yet been won over, but they are observing what is going on; they are surprised.
They believed in good faith that the clergy was necessarily loyal to capitalism; they are still hesitating; they fear deception.
Continue, priests and social workers who have understood the triumphant words of Leo XIII. Just a little more time. The people must first understand that you are not acting for strategic reasons, but out of conviction; that you are relying on the social principles of the Gospel and that you have decided not to let them be extinguished again. Perhaps they will also have to experience some cruel disappointment from the other side [Translator's note: Dehon seems to be referring to socialists here], so that they will see that they have merely changed selfish masters; and then they will return to you and to Christ.

And then you will see the realization of what our beloved pontiffs have heralded. Pius IX said: "The Church and the people must be reconciled; that will mean the dawn of a beautiful era." Leo XIII said:
The heart of God is most inclined towards the unfortunate classes. It embraces the small and the oppressed with a more tender charity. That doctrine will mitigate the pride of the great and rehabilitate the courage of the humble. Peace will come about in brotherly love.



